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Sitaram Goel (16 October 1921 - 3 December 2003) was an 
erudite scholar and historian. Born in a poor family in 
Haryana, gradually he became familiar with the traditional 
Vaishnavism practised by his family, the teachings of the Bhakti 
saints esp. Garibdas, and with the major trends in 
contemporary Hinduism, esp. the Arya Samaj and Gandhism. 
He climbed to the top of the ladder in education, taking an 
M.A. in History in 1944 from Delhi University. In his school and 
early university days, he was a Gandhian activist. With the 
passage of time, he started drifting to the Left and in the early 
1940s, accepted Marxism as his framework for political 
analysis. Goel himself writes in his autobiographical work, “I 
was born a Hindu. But I had ceased to be one by the time I came out 
of college at the age of 22. I had become a Marxist and a militant 
atheist. I had come to believe that Hindu scriptures should be burnt 
in a bonfire if India was to be saved”. [How I became Hindu, p. 1] 
Later when he was on the brink of formally joining the 
Communist Party of India, his close friend Ram Swarup 
happened to stay with him and rescued him from 
Communism in 1949. 


Distancing himself from Communism, he started informing 
the Indian people of real theory and practice of Communism 
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worldwide. In fact, Goel's career as a prolific writer of the 
books of historical, social and religious value can only be 
understood in the light of Ram Swarup's insightful writings on 
fundamental doctrinal issues. He spent his entire life exploring 
a wide range of knowledge on various subjects. Well-versed in 
several languages, he came to be respected as a scholar of 
literature, philosophy, religion, and sociology. Now it became 
Goel's declared aim to defend Hindu society by placing before 
the public correct information about the situation of thier 
culture and society, and about the nature, motives and 
strategies of its enemies. 


Throughout his career as a writer, the most noteworthy 
aspect of Sitaram Goel's position in the Indian intellectual field 
was that his insights and theses were too well-articulated and 
true for rivals to refute and rebut; the only weapon in the 
hands of his rivals was and has always been loud "silence", 
simply refusing to ever mention his name, publications and 
arguments. 


By his own admission, Sitaram Goel drew his primary 
inspiration for his works from Plato and Sri Aurobindo. The 
other factor which also has played a major role in influencing 
his writings is the ideas and work of Swami Dayananda 
Saraswati (1824-1883), and this fact is substantiated by his 
mentioning of the ground-breaking work of Swami 
Dayananda in almost all the books dealing with Hindu 
society, Hindu religion, and ideologies and history of 
Christianity and Islam. It need hardly be reminded that in 
India it was Swami Dayananda who had pioneered the study 
of the basic dogmas of Christianity and Islam from the point of 
view of perennial Vedic principles and spirituality, and the 
conclusions he arrived at are to be found in the last two 
chapters of his magnum opus “Satyarth Prakash” and we say 
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with certainty that Sitaram Goel relentlessly followed the path 
paved by Swami Dayananda, in terms of the study of the two 
aforementioned ideologies. This fact is writ large in almost all 
his later works in which he mentions with respect and 
reverence the name of Swami Dayananda. 


KREEE 


Renowned American free-thinker, rationalist and orator, 
Robert G. Ingersoll, had said in 1894 that “Somebody ought to 
tell the truth about the Bible. The preachers dare not, because they 
would be driven from their pulpits. Professors in colleges dare not, 
because they would lose their salaries. Politicians dare not. They 
would be defeated. Editors dare not. They would lose subscribers. 
Merchants dare not, because they might lose customers. Men of 
fashion dare not, fearing that they would lose caste. Even clerks dare 
not, because they might be discharged. And so I thought I would do 
it myself”. Well before Ingersoll, in India Swami Dayananda 
had told the truth about not only the Bible but the Quran too, 
in his Satyarth Prakash, followed in 20 century by Sitaram 
Goel, writing many a book on the dogmas, creeds and 
ideologies of Christianity and Islam. 


It was not unoften that in medieval Indian history Hindus 
were put to death for making critical remarks about Prophet 
Muhammad. One such glaring example is a_ school-boy 
Hakikat, who was irritated by remarks which one of his 
Muslim classmates had made about Hindu dharma, and said 
something critical of Islam. He was put to death by the then 
Islamic authorities as per the teachings of Islam. Many more 
such stories in medieval times must have remained buried. 
Giving credit to Maharshi Dayanand and later Arya Samaj 
scholars for tracing this behavior pattern to its roots, Sitaram 
Goel writes, “Muslim rule disappeared long ago from large parts of 
India, but Muslim terrorism continued to prevail. Even the 
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Christian missionaries who heaped vile abuse on all Hindu avatars, 
saints and sages, were careful when it came to Muhammad. The 
Arya Samaj was the first Hindu movement to take up a bold stand in 
this context. Maharshi Dayanand himself had showed up 
Muhammad for the sort of man he was”. [Freedom of Expression: 
Secular Theocracy Versus Liberal Democracy, p.48-49] 


KKEKEK 


It can be said, without fear of contradiction, that Swami 
Dayanand was the first Indian to put the Bible and the Quran 
under scrutiny. When he was exposing the dogmas of Islam in 
debates and discourses in relatively liberal atmosphere, the 
terrifying Islamic rule in India had already become a thing of 
history. The direct outcome of this was that Hindus started 
waking up and wondering whether the Quran and the religion 
based on it were at all worthy of the reverence expected from 
them. Commenting on this state of affairs, Sitaram Goel writes, 
“Some Hindus did try to have a close look at the Quran when the 
nightmare of Muslim rule was over. The pride of place in this respect 
goes to Swami Dayananda, the founder of the Arya Samaj. He tore 
through the theology of the Quran and brought up to the surface the 
criminal psychology camouflaged by it. At the same time, he made an 
appeal to the Muslims to reflect upon how they would feel if the 
kafirs started doing to them what the Quran has prescribed for the 
kafirs. Some subsequent scholars of the Arya Samaj followed the lead 
given by Swamiyi and did commendable work.”. [The Calcutta 
Quran Petition, p.226] 


KEKKE 


Once on being asked who was Jehovah, “A being of terrific 
character — cruel, vindictive, capricious, and unjust”, replied 
Thomas Jefferson. Jehovah, the Biblical God, masquerads as 
the one and only God. “The “God” of the Bible ... was seen in this 
light by Thomas Jefferson, Thomas Paine, and Swami Dayananda as 
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well”, wrote Sitaram Goel [Hindu Temples: What Happened to 
Them? Vol. II. P.297]. Readers will do well to read the 
theological works of Thomas Jefferson, “Age of Reason’ by 
Thomas Paine, and Satyarth Prakash by Swami Dayanand. 
Even a cursory reading of the Bible also ascertains the truth 
Goel’s assertion and the observations of Dayananda and the 
others. 


KKEKKE 


It is an indisputable fact that in spite of men, money, 
machinery and machinations at the disposal of the Christian 
missionaries in India, their conversion activities remained 
confined to some small sections of Hindu society and the bulk 
of that society rejected the falsehoods vended by the 
missionaries. Stating the fact that the first person to warn 
Hindu society against the missionaries propaganda was 
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Maharshi Dayanand, Sitaram Goel writes, “...in spite of the 
warnings from a succession of Hindu sages - Maharshi Dayananda, 
Bankim Chandra, Swami Vivekananda, Sri Aurobindo and 
Mahatma Gandhi - a section of the English-educated Hindu elite 
became enamoured of Christianity and recognised it as a religion...” 
[Perversion of India's Political Parlance. p.28] Expressing the 
regret over the gullibility of the Hindus, Goel writes, 
“Christianity is accepted as a religion not only by the westernised 
Hindu elite but also by Hindu saints, scholars, and political 
platforms. Swami Dayananda had seen through the fraud that 1s 
Jesus as soon as he read the gospels. But his example was not 
followed by Hindu leaders who came later”. [Jesus Christ: An 
Artifice For Aggression. P.82] 


KEKKE 


Narrating an interesting incident in the life of Maharshi 
Dayanand while on a tour to Calcutta, Sitaram Goel writes, 
“Maharshi Dayanand Saraswati (1824-1853) was speaking at a 
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meeting in Calcutta when some stones were thrown at him by some 
members of the audience disgruntled by his criticism of Hindu 
orthodoxy. He remained calm and self-possessed. He appealed for a 
patient hearing in the following words: “The British Government has 
guaranteed freedom of speech to all of us. Why should I be deprived 
of that freedom? Please! Let me say what I want to say. Those who 
disagree with me will also have their turn’. 


“This part of his speech was reported to the then Viceroy of India. 
The Viceroy thought that the Maharshi was a great well-wisher of 
the British Raj. The Maharshi was, therefore, invited to the 
Government House and given a warm reception by the Viceroy 
himself. An official interpreter was standing close by to establish 
communication between the Indian recluse and the representative of 
the mightiest empire in world history. 


“After a brief spell of some small talk, the Viceroy broached the 
subject he had on his mind. He said: “Swami, the people of India have 
started forgetting the benefits conferred on them by the British Raj. 
They are being misled by some mischief-makers. You did well to 
remind the people of Calcutta that it was the Raj which had given 
them freedom of speech. I hope you will keep on telling the same 
truth to your countrymen everywhere you go. Freedom of speech 1s 
not the only benefit we have brought to India. There are many more. 
Iam sure you know them all’. 


“The Maharshi found it difficult to hide his embarrassment. He 
kept quiet and looked away. The Viceroy was puzzled and prodded 
him for an affirmation. The Maharshi had to break his silence. He 
said: “Sahebj1, I am sorry I have been misunderstood. Forgive me for 
what I am being forced to say. The reference to freedom of speech was 
made by me in a specific context. It was not at all my intention to 
uphold the British usurpation of my country. Make no mistake. I 
consider the British Raj to be a curse. I stand for swarajya’. 


“The Viceroy was taken aback as the message of the Maharshi 


was conveyed to him. He walked away in a huff, without so much as 
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saying a good-bye to his great guest. The rest of the vice-regal retinue 
melted away in the next few moments. The Maharshi walked out of 
the Government House, alone but unrepentant. His gait was akin to 
that of a lion who had dared a dangerous adversary in the latter's 
own den”. [Muslim Separatism: Causes and Consequence. P.67- 
68] 


Evaluating the ideas and the concrete efforts of Maharshi 
Dayananda of informing the public of the reality of Christian 
and Islamic creeds, Sitaram Goel writes, “Maharshi Dayananda 
lived to found the Arya Samaj in 1875. It made a great contribution 
to India’s fight for freedom. But before the veterans of the Samaj 
joined the political battle, they fought for a deeper freedom of the 
spirit. That was the message of the Maharshi - the surrenders made 
by our people at the spiritual, cultural, psychological and ideological 
levels had to go before the shackles at the physical level could be 
broken... The Maharshi was the first great Indian in modern times to 
see through both Islam and Christianity. He challenged the claims of 
these closed theologies masquerading as religions. And he appealed to 
his people to eschew every element which Indian culture had 
borrowed or imbibed from these alien cultures. He called Islamic and 
Christian cultures alien not because they had come from foreign 
lands but because they were contrary to the basic canons of 
rationalism, universalism and humanism, enshrined in the ancient 
Indian culture. 


“But that was the least significant part of the Maharshi’s 
message. He made a positive contribution when he pointed out that 
India had inherited a spirituality and a culture which were not only 
indigenous but also intrinsically superior to the imported creeds and 
cultures. He encouraged and enabled his people to reawaken to their 
own inner sources of strength, and hold their heads high in the face 
of foreign invaders. He was the first to use the terms swadeshi and 
swarajya. [Muslim Separatism: Causes and Consequence. p.68] 
“Powerful mantras such as swadeshi and swarayya, first invoked by 
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Maharshi Dayananda, came to the fore and fired the people’s 


imagination”, adds Shri Goel. [History of Hindu-Christian 
Encounters: Ad 304 To 1996. p.119] 


“At the same time, the Maharshi restored the Veda to its rightful 
place as the permanent and profound centre of Indian spirituality, 
culture and social philosophy. His people had lost consciousness of 
this centre when they had started drawing a sharp line between 
nishreyas (highest good) and abhyuday (worldly welfare), between 
here and hereafter, between spirituality and science. They had 
become dwarfed in mind and emaciated in body because, to start 
with, they had separated these two from their unity in the Spirit. 
[Muslim Separatism: Causes and Consequence. p.68] 


“...He raised an accusing finger against the heavy weight of 
empty rituals and outmoded social traditions which were smothering 
India’s indigenous society. There was a meaningless multiplication 
of sects and cults. Superstition and magic had replaced religion in 
many cases. Education had been reduced to a matter of cramming 
certain traditional texts. Health had been ruined by early marriages, 
and the lack of a proper physical culture. Women had been driven 
into purdah, and deprived of their proper status as equal partners 
with men in all spheres of life. And a sizable section of our society 
had been condemned to live as untouchables, without an opportunity 
to make their own characteristic contributions to social welfare. The 
Maharshi appealed to his people to throw away all this dead wood, 
and start breathing again in the unpolluted air of that spirituality 
and science for which India had been famous in ages past”. [Muslim 
Separatism: Causes and Consequence. p.69] 


KEKEK 


In an article in Young India dated May 29, 1924, Mahatma 
Gandhi had stated that “my own experience confirms that the 
Musalman as a rule is a bully”. However, he had drastically 
failed to trace this Muslim behaviour pattern to the tenets of 
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Islam, which continued to be a “noble faith” for him till he 
himself was consumed by the flames ignited by this faith. But 
the Mahatma was neither the first nor the last Hindu to hold 
such views about Islam. Hindu society has been a willful prey 
to this folly ever since Islam arrived in India on the shoulders 
of Arab armies in the second half of the 7 century AD. 
Commenting on the Hindu failure to understand Islam and 
highlighting the original work of Maharshi Dayananda and 
early Arya Samaj scholars, Sitaram Goel writes, “This 
imperialist ideology of terrorism has been in India for the last 
thirteen centuries and more. But with the exception of Swami 
Dayananda and the Arya Samaj, no Hindu thinker or organization 
has made a serious or systematic study of its mind or methods”. 
[Muslim Separatism: Causes and Consequence. p.97] 


KKEKKE 


The stalwarts of the Enlightment of Europe and the 
rationalists and liberal humanists of America had subjected to 
critical review the Bible and its tenets, and the gory history of 
Christianity. Before the times of Dayanand in India, “Islam, on 
the other hand, had so far remained free from even a rationalist 
review. Hindu saints and scholars had hardly ever questioned its 
exclusive and superior claims. The only exception was Swami 
Dayananda”, writes Sitaram Goel. [How I Became Hindu, p. 93] 


KEKEK 


After the Uprising of 1857 was curbed, some military and 
civil authorites among the British openly started promoting 
the use of all their might in the service of the Lord. The 
military success had convinced many Christian missionaries 
that God was also wishing a triumph of the “only true faith”. 
As a result, missionary language became harsher and cruder 
and missionary methods more open. Spokesmen for 
Hinduism, on the other hand, had to keep mum. Even a slight 
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criticism of the Christian creed was likely to be deemed as 
attack on the imperial establishment. It was not easy to bridge 
the chasm which the conflict had created between the 
spokesmen for Hinduism and those of Christianity. Shri Goel 
writes that “Hindu society was rescued from this slough of 
despondency by Maharshi Dayananda (1824-1883)”. [History Of 
Hindu-Christian Encounters: Ad 304 To 1996. P.78] There is no 
denying the fact that Sir Syed Ahmad Khan had also served 
the Muslim society in tha same way. “But there was a world of 
difference between the two in terms of approach. Sir Syed advocated 
servility to the British rulers and slurring over of differences between 
Christianity and Islam. Maharshi Dayananda, on the other hand, 
laid stress on swadeshi and swarajya and forcefully identified 
Christianity as a crude cult suited to savage societies”. [ibid., p.78- 
79| Goel continues, “Dayananda was deeply pained by the 
humiliations suffered by his people, which were caused by the 
military government's repression and debased Christian harangues 
against Hinduism. His first priority was to restore his people’s pride 
in their country and their cultural heritage”. |ibid., p.79] 


Centuries of foreign invasions had sunk Hindu society into 
poverty, sloth, despondency and defeatism. Goel writes that 
“He [Dayananda] mounted a frontal attack on some Hindu sects and 
systems of thought which he held responsible for this state of affairs”. 
[ibid., p.79] 


KKEKKE 


Shri Goel has devoted a whole chapter of his book “History 
of Hindu-Christian Encounters: Ad 304 To 1996’ to the 
intellectual encounters between Maharshi Dayanand on one 
side and the Christian missionaries on the other. We do not 
think it out of place to present the relevant portions of it 
verbatim, which require no comment from us. 
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Shri Goel writes, “It was a matter of principle with Maharshi 
Dayanand not to speak on a subject which he had not studied and 
understood in advance. So he listened patiently to the Christian 
missionaries whenever and wherever they met him. There were seven 
such meetings between 1866 and 1873. He met J. Robson at Ajmer in 
1866. During his stay in U.P. he had talks with J. T. Scott who 
presented to him the Christian position on various themes as well as 
a copy of the New Testament. In 1870, he met Dr. Rudolf Hoernle at 
Varanasi. On his way to Calcutta in 1872, he met the well-known 
Hindu convert Lal Behari De at Mughal Sarai and exchanged notes 
with him on the nature of sin and salvation. He discussed the nature 
of God with some English and native clergymen while he was 
staying at Bhagalpur in the course of the same journey. 


“By the time he reached Calcutta, the Brahmo Samaj had split 
into two. A minority consisting of those who wanted to retain their 
Hindu identity had remained with the Adi Brahmo Samaj led by 
Debendra Nath Tagore and Rajnarayan Bose. The majority had 
walked away with Keshub Chunder Sen who had formed his Church 
of the New Dispensation (Nababidhana) and started dreaming of 
becoming the prophet of a new world religion. Dayananda saw with 
his own eyes how infatuation with Christ had reduced Keshub 
Chunder to a sanctimonious humbug and turned him into a rootless 
cosmopolitan. He also witnessed how Debendra Nath Tagore was 
finding it difficult to retrieve the ground lost when the Adi Brahmo 
Samaj had repudiated the fundamental tenets of Hinduism - the 
authority of the Vedas, Varnashram-dharma, the doctrine of rebirth, 
etc. The only consolation he found in Calcutta was a lecture, “The 
Superiority of Hinduism’, which Rajnarayan Bose had delivered 
earlier and a copy of which was presented to him. 


“Dayananda wrote a critique of Brahmoism soon after he 
returned from Calcutta. It was incorporated in Chapter XI of his 
Satyarthprakash, which was first published from Varanasi in the 
beginning of 1875. “The Brahmos’, he wrote, ‘have very little love of 
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their own country left in them. Far from taking pride in their 
country and their ancestors, they find fault with both. They praise 
Christians and Englishmen in their public speeches while they do not 
even mention the rishis of old. They proclaim that since creation and 
till today, no wise man has been born outside the British fold. The 
people of Aryavarta have always been idiotic, according to them. 
They believe that Hindus have never made any progress. Far from 
honouring the Vedas, they never hesitate in denouncing those 
venerable Shastras. The book which describes the tenets of 
Brahmoism has place for Moses, Jesus and Muhammad who are 
praised as great saints, but it has no place for any ancient rishi, 
howsoever great. They denounce Hindu society for its division in 
castes, but they never notice the racial consciousness which runs 
deep in European society. They claim that their search is only for 
truth, whether it is found in the Bible or the Quran, but they manage 
to miss the truth which is in their own Vedic heritage. They are 
running after Jesus without knowing what their own rishis have 
bequeathed to them. They discard the sacred thread as if it were 
heavier than the foreign liveries they love to wear. In the process, 
they have become beggars in their own home and can do no good 
either to themselves or to those among whom they live. 


“The critique of Christianity which Dayananda had written at 
the same time and which formed Chapter XIII of the Satyarthprakash 
was left out of the first edition by the publisher in Varanasi. He was 
a deputy collector in the British administration and thought it 
prudent not to annoy the missionaries. He dropped Chapter XIV also 
because it was a critique of Islam and he had many friends among the 
Muslim gentry of United Provinces. Dayananda himself became 
heavily preoccupied from 1876 onwards, first in the Punjab and then 
in Rajasthan. The Arya Samaj he had founded in 1875 was being 
placed on a firm footing. He had also several other major books in 
hand. It was only in 1882 that he undertook a revision of the 
Satyarthprakash for its second edition. The copy which was sent to 
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the press in installments included the chapters on Christianity and 
Islam. He did not live to see the second edition, which was published 
a year after his death in 1883. But by now the public at large had 
come to know his position vis-a-vis Christianity. His two dozen 
disputations with leading Christian missionaries, mostly in the 
Punjab, had left nobody in doubt that he had only contempt for the 
imported and criminal creed. 


“Dayananda did not know the English language, though he had 
tried to learn it at one time. He had to depend on Sanskrit and Hindi 
translations of the Bible done by some leading missionaries. Nor was 
he acquainted with the critique of Christianity which had, by his 
time, snowballed in the West. But his handling of the two 
Testaments shows that these were no disadvantages for him. His 
sense of logical consistency was quite strong, so was his humane and 
universal ethics derived from Vedic exegesis. 


“In his examination of the Old Testament, Dayananda 
concentrated his attention on the character of Jehovah. He found that 
Jehovah was not only blood-thirsty, vindictive and unjust but also 
extremely whimsical. Jehovah alone, said Dayananda, could choose a 
monster like Moses as his prophet and reveal a barbarous book like 
the Pentateuch. Dayanand summed up the character of Jehovah in a 
Sanskrit Sloka which deserves to be quoted verbatim: ‘kshane rushtah 
kshane tushtah, rushtatushtah kshane kshane; avyavasthitachittasya 
prasado’pi bhayankarah’ (He is displeased in this moment and 
pleased in the next. He takes no time in traveling from dissatisfaction 
to satisfaction. His mind is deranged. Even a favour from such a 
being is to be feared). Only a savage society, said Dayananda, can 
project and worship such a being. He is no better than a tribal leader 
who sides with his own gang even if it is unjust and cruel and who 
reserves his wrath for every other people even if they are just and 
compassionate. Such a being should not be sold as the father of all 
mankind. Nor can he be entrusted with presiding over the world. 
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“Coming to Jesus, Dayananda found him wanting even as a man, 
not to speak of as the son of God. One of the Ten Commandments 
required him to serve his parents. But instead of doing so himself, he 
made others leave their parents in the lurch. It was quite fit that he 
called himself and his disciples the “fishers of men”. They did 
ensnare ignorant people in the net of a creed they had invented to 
serve their own purpose. Their poor victims also left their homes. 
Jesus claimed that he had come with a sword and that his mission 
was to separate the son from the father, the daughter from the 
mother, the brother from the brother, and so on. The missionaries 
today are only following the example set by Jesus himself. They too 
entice ignorant people and separate them from their near and dear 
ones. The fraud, said Dayananda, should be exposed and the innocent 
people saved. 


“Coming to the miracles of Jesus, Dayanand said that the 
missionaries should be sent to share the company of sorcerers if they 
really believe in those miracles. The least they could do is to stop 
decrying the far more wonderful miracles mentioned in other 
people’s books. Those who denounce other people's faith as false and 
sell their own falsehoods as truths deserve to be described as dolts. 


“The apostles of Jesus, said Dayananda, were no better. One of 
them sold his teacher for thirty pieces of silver, others ran away when 
the teacher was caught and hanged. Yet we are told that these 
apostles will sit with Jesus on the Day of Judgment! Who could 
expect justice from judges of this kind? The missionaries are 
revealing the Christian standard of justice when they say that those 
alone who believe in Jesus will be saved and the rest sent to hell to rot 
there forever. We see the same standard of justice in the Christian 
administration of this country. If a white man kills a black native, the 
murderer goes free! Moreover, 1s it not a mockery of justice that those 
who died soon after creation will have to wait to be judged in their 
graves for a long time while those who die close to the Day of 
Judgment will be judged very soon? All this proves that Christianity 
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is the product of a primitive mind which lacks all sense of justice and 
fair play. 

“Jesus had said that the pieces of bread he was distributing were 
his body and the wine with which he was filling his disciples’ cups 
was his blood. Can a civilized man speak this language? No one 
except an uncouth savage would command his disciple’s to eat his 
flesh and drink his blood. Yet Christians applaud the practice as the 
Lord’s Supper! Jesus was no lord. He was only a trickster. Had he 
had any spiritual powers, he would have saved himself from a 
shameful death. Nor was he a man of honour. Had he been one, he 
would have fought back and died a hero's death. Yet we are told that 
Jesus was the Only Son of God and that nobody can reach God 
except by his recommendation. God ts thus reduced to the status of a 
servant of Jesus. The only conclusion we can draw from such 
statements of Jesus is that he was an impostor. He can be honoured 
only in a savage society. Hindus have a saying that even a castor 
plant can pass as a tree in a land devoid of real trees. Jesus can pass 
as God only among people who have never known what constitutes 
Godhood. 


“Dayananda was thus fully equipped when he met the 
missionaries in a public debate at Moradabad in 1876. When the 
missionaries said that Christ was the only Saviour, the Swami 
retorted that Krishna and Shankaracharya were men of better caliber 
and that belief in salvation through the intercession of a man was 
worse than idolatry. In March 1877, there was a three-cornered 
contest at Chandapur Mela between Dayananda on one side and 
Muslim maulanas and Christian missionaries on the other. The 
theme was creation and salvation. Dayananda demonstrated how the 
literalistic methods which the missionaries employed in attacking 
Hindu Shastras and saints could be used more effectively in dealing 
with the Bible and Jesus. 


“He had to rush to the Punjab in the same month as a wave of 
conversions in that province had made the missionaries feel 
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triumphant and alarmed Hindu society. He met a missionary at his 
first stop in Ludhiana and silenced him immediately when he 
criticised Sri Krishna. A poor Brahman had found employment in 
the missionary establishment and started feeling inclined towards 
Christianity. Dayananda demonstrated to him the errors of the alien 
creed and the merits of his own ancestral faith. The Brahman was 
saved, though the missionaries sacked him. 


“During his prolonged tour of the Punjab, Dayananda faced the 
missionaries in no less than twenty public debates in different towns. 
Luminaries like E.M. Wherry, W. Hooper, W.C. Forman and Robert 
Clark were pitted against him, but he silenced them all. His 
performance in public debates not only stopped further conversions 
but also gave birth to a new movement - shuddhi (purification) of 
those who had been enticed away from Hindu society at one time or 
the other. It sent a wave of consternation through the missionary 
circles and restored Hindu confidence. In days to come, the 
missionaries became more and more reluctant to meet Dayananda in 
open forums. 


“Dayananda’s work was continued after his death by the scholars 
of the Arya Samaj. They challenged the missionaries again and again 
to show the worth of Christianity as compared to the Vaidik Dharma. 
That is a long story which needs to be told in greater detail, and we 
reserve it for some other time. For the present, we would like to draw 
attention to a significant fact. Compared to the South, the progress of 
Christianity has been very, very slow in the North. The credit for 
reversing the trend in the North goes overwhelmingly to the lead 
given by Maharshi Dayananda and the Arya Samaj he founded”. 
[History of Hindu-Christian Encounters: Ad 304 To 1996. p.79- 
85] 


Since the influx of Christianity in India, Jesus Christ has 
been the main merchandise of Christian missions. He has been 
packed in all shapes and sizes depending upon the credulity 


of the clients to be hoodwinkd. As one surveys the history of 
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Christian missions in lands where this hoax of Jesus has been 
hawked or imposed, one comes across ample use of force and 
fraud by his votaries, most of whom are presented as hallowed 
saints. The Jesus hoax in India was planted for the first time by 
the Portuguese invaders from 1498 AD onwards. But no 
buyers came forward to buy the merchandise except some 
opportunist vagrants. Not finding the buyers as expected, the 
merchandise was then sold forcibly to helpless men, women 
and children who had been reduced to slavery by the 
Portuguese invaders. Early history of the Christian missionary 
activities in India testifies to this fact. “Finally, Maharshi 
Dayananda had warned his countrymen against the fraud in words 
which were loud and clear”, writes Sitaram Goel. [History of 
Hindu-Christian Encounters: Ad 304 To 1996. p.435] 


KEKEK 


By his own admission in his biographical work, during his 
school days Shri Goel had become aquainted with Satyarth 
Prakash and Arya Samaj activities, from which he had learnt 
his first lessions in nationalism. At that time, he was shocked 
to read the remarks about Kabir and Nanak in Satyarth 
Prakash, as these were two of the most hallowed names he 
had cherished since his first awakening to a religious 
consciousness. Therefore, at that time he had come to the 
conclusin that Swami Dayananda had been unnecessarily 
unkind to these great saints, and that his way of thinking was 
wrong. That was the end of Arya Samaj for him at that time, 
but years later when he entered the public life and read Sri 
Aurobindo's “Bankim-Tilak-Dayananda’ grasping the value of 
Dayananda’s far-reaching thinking and implications of his 
work, he did not fail to repent and express reverence for the 
Maharshi. Shri Goel writes, “I bowed, in repentance and renewed 
reverence, before that fearless lion of a man who tried his best to 
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rescue and revive the Vedic vision among the Hindus. A true 
understanding and appreciation of the crucial cultural role which the 
Arya Samaj played at a critical juncture in our national life dawned 
on me simultaneously”. [How I Became Hindu, p. 6] 


“Hindu saints, sages and scholars in general and Hindu 
historians in particular have to come forward to do their duty 
towards their society and culture and to pay homage to their ancient 
heritage. Hindu Dharmshastras have enjoined upon every Hindu to 
repay according to his or her capacity the rishi-rin, that is, the debt 
we owe to our seers and sages, by passing on to the next generation 
the Veda and the Itihas-Purana, that is, the spiritual and cultural 
vision of Sanatan Dharma and the historical tradition of Hindu 
heroism”. [Heroic Hindu Resistance To Muslim Invaders, p.3] 
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